《Benson’s Commentary on the Old and New Testaments – Ezra》(Joseph Benson)
Commentator

One of the most eminent of the early Methodist ministers in England, Joseph Benson was born at Melmerby, in Cumberland, Jan. 25, 1748. At sixteen he became a Methodist and was converted. In 1766 Mr. Wesley appointed him classical master at Kingswood School. He devoted himself closely to philosophy and theology, studying constantly and zealously.

Joseph Benson became a Methodist circuit rider in 1771. A close associate of Wesley, he was chosen to be a member of the Legal One Hundred who governed the Conference at Wesley's death and he was president of the Conference two times. As one of post-Wesley Methodism's most popular preachers, he sometimes addressed crowds of over twenty thousand. 

Wesley established an extensive organization, including the circuit riding system and a media or press to showcase books, pamphlets, and a monthly magazine. After the death of John Wesley, Joseph Benson took over the Methodist/Wesleyan movement and the organization that Wesley created.

During the Bristol dispute of 1794 he led the conservative Church Methodists and was against moves which suggested that the Methodists were breaking ties with the Church of England; he was one of the last leaders to contend for the methods and philosophy of eighteenth-century Wesleyan Methodism. 

The circulation of The Methodist Magazine rose from ten thousand to twenty-four thousand per issue on his watch, and it was one of the most widely read periodicals in pre-Victorian England. He was an able writer, serving as apologist against Joseph Priestley, as biographer of John Fletcher, and as author of a multi-volume commentary on the Bible.

Benson was influential in Methodism, and through the press, especially the magazine, he was able to extend his influence to non-Methodists as well. He and other Methodist leaders, through preaching and publication, disseminated their conservative social and political credo and may be credited in part with creating a climate in which the seeds of Victorianism could thrive.

Introduction

THE BOOK OF EZRA.
ARGUMENT.
EZRA, or ESDRAS, was a person of high esteem among the Jews. He was of the sacerdotal family, and bore a principal part in the restoration from Babylon. Some have asserted that he was chiefly concerned in revising and compiling most of the books of Scripture. Two, however, of those books go under his name; for, among the Hebrews, this and the book of Nehemiah were formerly reckoned but one, and are both inscribed in the Latin and Greek Bibles by the name of Ezra. The first of these was certainly his work; the second is commonly attributed to Nehemiah. It must, however, be acknowledged, that some few particulars have been added to it which could not have been written by Nehemiah. This book of Ezra is a continuation of the history of the Jews, from the time wherein that of the Chronicles ends to near the twentieth year of Artaxerxes Longimanus; and contains a history of eighty-two years, from the first year of the reign of Cyrus in Babylon, A.M. 3468, to the nineteenth year of Artaxerxes Longimanus, who sent Nehemiah to Jerusalem, A.M. 3550. It contains, chiefly, an account of the restoration of the Jewish nation from the Babylonish captivity, their settlement in Judea, and the rebuilding of their temple in Jerusalem. It therefore attests the accomplishment of the famous prophecy of Jeremiah concerning their return, which took place at the end of seventy years, exactly as he had foretold. See Jeremiah 25:8-13; Jeremiah 29:10. For, whether we begin to compute from the beginning of the captivity to the beginning of the restoration, (that is, from the fourth year of Jehoiakim to the first of Cyrus,) or from the completing of the captivity to the completing of the restoration, (that is, from the eleventh of Zedekiah to the fourth of Darius,) both ways the time is exactly seventy years. Thus punctually did God fulfil his own word, in the course of his wise providence, according to the history of this book; and, by this and such like evidences, hath demonstrated and confirmed to us the truth and importance of those Scriptures which bear so decided and incontrovertible a testimony to the religion of our Lord Jesus Christ. For nothing can be more convincing to an unprejudiced mind than such an exact accomplishment of prophecies, uttered so long before the events predicted in them took place.

The principal parts of this book were originally written in Hebrew: but the letter of Rehum and Shimshai (Ezra 4:8) to the king, and the king’s answer, were written first in the Chaldee language, as were the fifth and sixth chapters, and also the seventh, to Ezra 7:27. We have, in this book, an account of the return of the Jews from captivity, chap. 1., 2.; of the building of the temple, notwithstanding the opposition it met with, chap. 3.-6.; of Ezra’s coming to Jerusalem, chap. 7., 8.; of his obliging those that had married strange wives to put them away, chap. 9., 10. 

01 Chapter 1 

Verse 1
Ezra 1:1. Now in the first year of Cyrus, king of Persia — This is that famous Cyrus who, one hundred and forty years before the temple was destroyed, and two hundred years before he was born, was mentioned by name in the prophecies of Isaiah, as raised up, and appointed by God, for the restoration of his people, Isaiah 44:28; Isaiah 45:1; Isaiah 45:4. This remarkable prediction, it is probable, Daniel showed to Cyrus, and that it induced him to give forth the following edict. So Prideaux thinks, with many other learned men. Cyrus, it appears, at his first coming to Babylon, found Daniel there, an old minister of state, famed for his great wisdom over all the East; and hence he not only himself employed him as such, but, upon settling the government, made him first superintendent, or prime minister of state, over all the provinces of the empire. In this station of life Daniel must have been a person of great authority at court, and highly in the esteem of his prince; and, as there could be no doubt but he would use his good offices in behalf of the enlargement of the Jews, so it is not likely he should use them in vain, especially if he showed Cyrus the prophecies just mentioned, which, it is evident from the decree itself, that Cyrus had seen. It must be observed that, strictly speaking, this decree was not given forth in the first year of Cyrus’s reign; for then the Jews were not his subjects; but in the first year after his conquest of Babylon, where the Jews then lived in captivity.

That the word of the Lord by the mouth of Jeremiah might be fulfilled — Who foretold that after seventy years the king of Babylon and the Chaldeans should be destroyed, and the people of Judah restored to their own land. This prophecy was first delivered in the fourth year of Jehoiakim, the son of Josiah, which was the first year of Nebuchadnezzar; and the same year Nebuchadnezzar invaded Judea, besieged and took Jerusalem, made Jehoiakim his subject and tributary, transported the finest children of the royal family and of the nobility to Babylon, to be bred up there for eunuchs and slaves in his palace, and also carried away the vessels of the house of the Lord and put them in the temple of his god at Babylon. Seventy years from this time will bring us down to the first year of Cyrus, (2 Chronicles 36:22; Ezra 1:3,) when he made his proclamation for the restoration of the Jews, and for the building of the temple at Jerusalem. This computation of the seventy years captivity appears to many to be the truest and most agreeable to Scripture. But, if we fix the commencement of these seventy years at the time when Jerusalem was burned and destroyed, their conclusion will fall about the time when Darius issued his decree for rebuilding the temple, after the work had been suspended and stopped. Or, if we fix their commencement at the time when Nebuzaradan carried away the last remainder of the people, and completed the desolation of the land, their conclusion will fall about the time when the temple was finished and dedicated, and the first passover was solemnized in it. “So that,” as Dean Prideaux says, “taking it which way we will, and at what stage we please, the prophecy of Jeremiah will be fully and exactly accomplished concerning this matter.” It may be said to have been accomplished, indeed, at three different times, and in three different manners, and therefore, possibly, all might have been intended, though the first, without doubt, was the principal subject of the prophecy.

The Lord stirred up the spirit of Cyrus, king of Persia — God, who had long before designed him for this work, now suggested these thoughts and intentions to him, and excited him to begin to prosecute them, (for it was not all accomplished in the first year of Cyrus,) which he did, not only by causing his will and pleasure to be proclaimed, but to be put in writing, that none might mistake his meaning.

Verse 2
Ezra 1:2. The Lord God of heaven — It is observable, says Mr. Locke, that God, in the former books, is called the Lord of hosts, but in the last of Chronicles, in this, in Nehemiah, and Daniel, that is, in the books written after the captivity, he is styled the God of heaven, and not Lord of hosts, though the sense of both expressions is the same. Probably those who showed or interpreted to Cyrus the prophecy of Isaiah concerning himself, acquainted him that the God, whose prophet Isaiah was, was worshipped by the Jews, not as the God of their particular country merely, but as the Creator and Lord of heaven and earth. And Cyrus, though it is likely he did not entirely forsake the religion of his country, yet might acknowledge and revere Jehovah, the God of the Hebrews, as the true and great God. For, though the Jews were strictly commanded to worship one God, and not to admit another into fellowship with him, yet many in the heathen nations, while they worshipped idols, acknowledged a true and supreme God, and often worshipped the gods of other countries in common with their own. Hath given me all the kingdoms of the earth — All in those parts of the world; all those large dominions which the Assyrians and Babylonians had possessed: the eastern kings were wont, as they are still, to speak magnificently of their dominions. The gift of these Cyrus ascribes to the great God, through the above-mentioned prophecy of Isaiah concerning him, which must have carried a great evidence with it, especially to him who was so highly encouraged by it; or through some special illumination which God had vouchsafed to him, as he had to Nebuchadnezzar and Darius, and some other heathen princes. And he hath charged me to build him a house at Jerusalem — So he might conclude from the prophecy just referred to, (Isaiah 45:13,) where God says of Cyrus, He shall build my city, of which the temple was a principal part, and more plainly from Isaiah 44:28, He shall say to Jerusalem, Thou shalt be built; and to the temple, Thy foundation shall be laid.
Verse 3
Ezra 1:3. Who is there among you of all his people? — Not of the tribe of Judah only, but of Israel also, who were under his government, the Assyrians and Medes, among whom they were scattered, being his subjects. Accordingly Josephus says, that Zerubbabel sent the edict of Cyrus into Media to the rest of the tribes. His God be with him — Let his God help him, as I also shall; and let him go up to Jerusalem — Thus he not only makes a proclamation to them of liberty to go to their own country, but desires them to go, and prays God to be with them, and prosper them in building his house, saying, He is the God, and thereby evidently acknowledging him to be the true, if not also the only God.

Verse 4
Ezra 1:4. Whosoever remaineth in any place where be sojourneth, &c. — This seems to relate to such as were desirous to go up with their brethren, but were forced to stay behind for want of necessaries to support them in so long a journey. To such he would have a supply of all things needful to be given by the inhabitants of the places where they lived, who could afford it, besides sending by them an offering toward the rebuilding of the temple.

Verse 5
Ezra 1:5. Then rose up the chief of the fathers, &c. — Eminent and experienced men, from whom it might justly be expected, that, as they were above their brethren in dignity, so they should go before them in duty. Of Judah and Benjamin — And with them some of the other tribes, as appears from 1 Chronicles 9:3; but these only are named, because they were most considerable for number and quality. And the priests and Levites — Who, as became them, were among the first that set their faces toward Zion. If any good work is to be done, let ministers take the lead in it. With all whose spirit God had raised, to go up — Whom he had inspired with reverence and love for himself as the God of Israel, and a deep concern for the restoration of his worship at Jerusalem, and with that resolution and fortitude which were requisite to enable them to break through the difficulties and discouragements which were in their way. These were undoubtedly great and many; such as their present penury; the length, and hazards, and expenses of the journey; their being dispersed in several and distant places, which prevented the conjunction of their counsels and actions; the multitude of their enemies; the actual possession of their country by others; the ruinous state of Jerusalem, and the other cities and towns of Judea; and the great backwardness of many of their own brethren to go with them. Add to this, the temptation was strong to some of them to stay in Babylon, being conveniently and comfortably settled there, and having contracted an acquaintance with their neighbours, such as was agreeable and pleasing to them. By these and such like considerations, many were induced to remain where they were, or at least not to go with the first that went. But there were some that broke through these difficulties, and they were those whose spirits God had raised up: whom by his Spirit he had inspired with a generous desire of liberty, and a gracious affection to their own land, the land God had given them, and a desire for the free and public exercise of their religion. Had God left them to themselves, and to the counsels of flesh and blood, they would have stayed in Babylon: but, as he had raised up the spirit of Cyrus to proclaim this liberty, so he raised up their spirits to take the benefit of it, and set their faces toward Zion, as strangers asking the way thither, Jeremiah 50:5. For, being a new generation, they went out, like their father Abraham, from this land of the Chaldees, not knowing whither they went.

Verse 6
Ezra 1:6. All that were about them strengthened their hands — Some of them, probably, because they had embraced, or at least favoured, the Jewish religion, concerning which they had been instructed by the Israelites, who had now for a long time dwelt among them; and others, that they might hereby gratify the king, and procure his favour, perceiving him to be friendly to the Jews, and forward and hearty in the work of helping them. Thus God, when he pleases, can incline the hearts of strangers to be kind to his people; yea, make those strengthen their hands, who formerly weakened them.

Verse 8
Ezra 1:8. And numbered them — Caused them to be delivered to the Jews by number; unto Sheshbazzar, the prince of Judah — The captain and governor of these returning Jews, Ezra 2:2. The sceptre, therefore, was not yet departed from Judah. This person’s name was originally Zerubbabel, but it was common for the great men of Judah, at the time of the captivity, to have two names, one of their own country, which was domestic, and another of the Chaldeans, which was used at court. “Zerubbabel was born at Babylon, and his name, which signifies an exile, or stranger in Babylon, implies the misery of the people of Israel at that time; but Sheshbazzar, which is a compound of two words, signifying fine linen and gold, seems to be a name of better omen, and to denote their future and more flourishing condition. So Bishop Patrick. Dr. Trapp, however, says that Sheshbazzar signifies joy in tribulation. Some are of opinion, that among the sacred things which Cyrus ordered to be restored, the ark of the covenant was one; but it nowhere appears that this ark was carried from Jerusalem to Babylon. They tell us, indeed, that in the second temple sacrifices were offered as in the first, and all solemn days observed, especially the great day of expiation, when the law ordained that the blood should be sprinkled before the mercy-seat, and the mercy-seat, say they, was part of the ark; but besides that the ark, without the Shechinah, (which was then certainly withdrawn,) would have been of no great significance, the Jews universally acknowledge that the ark was one of the five things which were wanting in the second temple.” — Dodd. 

02 Chapter 2 
Verse 1
Ezra 2:1. The children of the province — That is, of Babylon, for they are here spoken of whom Nebuchadnezzar had brought captive to Babylon, and not those of the ten tribes, who had been dispersed before, by the kings of Assyria, into various provinces; and who afterward returned to Jerusalem in separate companies. Zerubbabel was in the province of Babylon, and to him those captives joined themselves who lived nearest in the same province. This is the reason why those of the tribes of Judah and Benjamin returned first, though a liberty of returning was granted to all the tribes. Another reason is, because the rebuilding of the temple principally concerned them, as Jerusalem was within their dominion. — Houbigant. That went out of captivity — By the words captivity and captives, when applied to the Jews being carried to Babylon, we are not to understand that they were made slaves to private persons, and bought and sold from one to another, as captives generally were: for they seem to have been transported to Babylon as a colony, to serve the king only. And we do not find that they ever became the property of private persons in Babylon, but lived there free; only subject, as is probable, to some services for the king. Otherwise Cyrus must have redeemed them from the masters, whose property they were, or at least have made a proclamation that every one should let them go free; of neither of which is any mention made. And besides this, when liberty was given to all, of returning to their own land, we find that but few, comparatively speaking, accepted of it, which would scarce have been the case had they been slaves to private persons. Every one unto his city — Either those cities and towns which had belonged to their several ancestors; or rather, those which were now allotted to them, and from this time possessed by them. For their former cities were either demolished, or possessed by other persons, whom they were not now in a capacity to disturb. 

Verse 2
Ezra 2:2. Which came with Zerubbabel: Jeshua, Nehemiah, &c. — These were their heads, who undertook to conduct them: among whom Zerubbabel was their prince or leader, as Jeshua was high-priest, who is mentioned next to him. Nehemiah, whose name follows, is not the person whose book comes after this: for he did not go to Judea now, but afterward; or, if he did, he returned to Babylon again. The number of the men of the people — This is a kind of title to the following verses. This catalogue differs in some names and numbers from that Nehemiah 7., which might be, because several names were given to the same persons; and because of the many changes which might happen in the same families between the time of the first making of this catalogue by Ezra, and the making it anew so many years after.

Verse 3
Ezra 2:3. The children — The posterity, as that word is generally taken in this catalogue. Of Parosh — That descended either from Parosh, or from that family whereof Parosh was the chief. And so for the rest.

Verse 5
Ezra 2:5. Seven hundred, &c. — In Nehemiah 7:10, they were only six hundred and fifty-two; it seems seven hundred and seventy-five marched out of Babylon, but some of them died, others were hindered by sickness or other casualties, and so there came only six hundred and fifty-two to Jerusalem. And the like is to be said in the like differences; which it suffices to hint once for all.

Verse 20-21
Ezra 2:20-21. The children of Gibbar — Or, as it is in Nehemiah 7:25, of Gibeon, these being the citizens of that city. For this is not the name of a man, but of a place; and the same may be said of several names that follow. The children of Beth-lehem — The remainders of the inhabitants of that city: so little was Beth-lehem among the thousands of Judah! Yet thence must the Messiah arise. Netophah and Anathoth also, in the next two verses, were towns, not men.

Verse 36
Ezra 2:36. The priests — Having numbered the people that went of Judah and Benjamin, he proceeds now to the tribe of Levi, and first mentions the priests.

Verse 39
Ezra 2:39. The children of Harim — The head of one of the twenty-four courses which David appointed, (1 Chronicles 24:8,) of all which courses, some observe here, are not above four or five that returned. There is another Harim mentioned above, Ezra 2:32, but that was no priest as this was, Ezra 2:36. 

Verse 43
Ezra 2:43. Nethinims — Persons devoted to the inferior services of the priests and Levites. Commonly supposed to be the Gibeonites, given (so their name signifies) by Joshua first, and again by David, when Saul had expelled them, to the priests and Levites, for those services.

Verse 55
Ezra 2:55. The children of Solomon’s servants — Who had lived in Solomon’s family, and after his death called themselves and their families by that name, esteeming it a great honour that they had been servants to so great a prince.

Verse 59
Ezra 2:59. Which went up from Tel-melah, &c. — These were names of some cities in the Babylonish empire, from whence many went along with the Jews to Judea. They were of the Jewish religion, and probably were the children of those who had been carried captive before the general captivity; but they had lost their genealogies, and could not show from what families they were derived, and therefore could not obtain any certain possession in Judea, as those did who knew and could show to what family and city they belonged.

Verse 61-62
Ezra 2:61-62. And was called after their name — Namely, Barzillai; a name which he preferred before that of his own family, accounting it, as appears, a greater honour to be allied to so noble a family than to be a priest of the Lord. But by this vain ambition he deprived himself of the honour and advantage of the priesthood, as is here noted. They sought their register — The Jews were generally very exact in their genealogies, from their own choice and interest, that they might preserve the distinctions of the several tribes and families, which was necessary both to make out their titles to offices or inheritances, and to govern themselves thereby in the matter of marriages, and from the special providence of God, that so it might be certainly known of what tribe and family the Messiah was born.

Verse 63
Ezra 2:63. The Tirshatha — The governor or king’s commissioner, namely, Zerubbabel: whence Nehemiah is so called, Nehemiah 8:9; Nehemiah 10:2. That they should not eat of the most holy things — That they should not partake of the sacrifices offered for sin, nor of the right shoulder of peace- offerings, nor of the show-bread; which were all most holy, and the portion of the priests alone. Till there stood up a priest with Urim and Thummim — Till the Lord himself should show, by an answer given to some high- priest, inquiring of him by Urim and Thummim, as had been anciently done, whether they were of the line of Aaron or not. But as God had ceased to give an answer this way long before this time, therefore, it was as much as to say, that as their names were not found in the authentic genealogical registers of the priests, they should for ever be excluded, till some divine oracle pronounced them to have a right to the priesthood. Hereby it appears, that the Urim and Thummim were lost in the destruction of the city and temple, though the Jews fed themselves with hopes of recovering them, but in vain. And by the want of that oracle, they were taught to expect the great oracle, the Messiah.

Verse 64
Ezra 2:64. Forty and two thousand three hundred and threescore — This is more than double the number which were carried away captive by Nebuchadnezzar. But here occurs a small difficulty; (like that in the end of the foregoing chapter;) for if we put together the several sums before mentioned, they amount to no more than twenty-nine thousand eight hundred and eighteen; so there wants about twelve thousand to make up this number of forty-two thousand three hundred and sixty. Therefore, either these were of the rest of the tribes of Israel, who came up with those of Judah and Benjamin: or, they might be Levites or other Israelites, who could not make out their descent: or else, which is most probable, some mistake in the numbers has been made by transcribers, which might easily happen, even though in general very great care was taken.

Verse 65
Ezra 2:65. And singing-women — For women as well as men were employed in this exercise, in the temple-service.

Verse 68
Ezra 2:68. When they came to the house of the Lord — That is, to the place in which the temple had stood, and where the ruins still remained. Offered freely — Made a new offering, besides that which they had brought out of Babylon, from their brethren there, mentioned Ezra 1:4; Ezra 1:6. By this it appears that the Jews were not made absolute slaves in Babylon, but had liberty to trade and get riches for themselves; some of them being advanced to considerable offices in the king’s court. Otherwise they could not have been able to offer such sums as are mentioned in the next verse.

Verse 69
Ezra 2:69. Threescore and one thousand drachms of gold, &c. — About seventy-five thousand and five hundred pounds of our money; for every drachm of gold is worth ten shillings of our money, and every mina, or pound of silver, nine pounds; for it contains sixty shekels, and every shekel of silver is worth three shillings of our money. And one hundred priests’ garments — Garments, as well as gold and silver, were wont to be laid up in treasuries, Matthew 6:20. We may infer then, from these rich offerings, not only, as has been just intimated, that the Jews were not made such poor slaves in Babylon as wrought for their lords and masters, but that there may not be all the truth imaginable in that common saying among them, that they were only the bran, that is, the dregs of the people, who returned to Jerusalem at the end of the captivity, and that all the fine flour stayed behind at Babylon. See Prideaux’s Connect., Ann. 536, and Dodd.

Verse 70
Ezra 2:70. And all Israel in their cities — In the cities which their families had inhabited before their captivity. As to those who could not prove themselves Israelites by any genealogical register, they probably settled in those lands which were not claimed, or followed handicraft employments, of one sort or other, in the cities. Although their cities were out of repair, yea, in a ruinous state, yet, because they were their cities, such as God had assigned them, they were content to dwell in them; and were thankful for liberty and property, though they had little of pomp, plenty, or power. Their poverty was an afflictive cause, but their unity and unanimity were happy effects of it. Here was room enough for them all, and all their substance, so that there was no strife among them, but perfect harmony: a blessed presage of their comfortable settlement, as their discords in the latter times of that state were of their ruin. 

03 Chapter 3 
Verse 1
Ezra 3:1. When the seventh month was come — We may suppose they left Babylon in the spring, and were four months on their journey; for so long Ezra and his company were in coming, Ezra 7:9. The seventh month therefore commenced soon after their arrival in Judea, when, as many of the feasts of the Lord were then to be solemnized, the people gathered themselves together — By agreement among themselves, rather than by the command of authority; to Jerusalem — Though they were newly come to their cities, and had their hands full of business there, to provide necessaries for themselves and their families, which might have excused them from attending on God’s worship in public, till the hurry was a little over, as many with us foolishly put off their coming to the communion till they are settled in the world; yet, such was their zeal for religion, now they were newly come from under correction for their irreligion, that they left all their business in the country to attend God’s altar; and in this pious zeal they were all of a mind, they came as one man.
Verse 2
Ezra 3:2. Then stood up Jeshua the son of Jozadak — He was the high- priest, called Joshua, Haggai 1:1. And Zerubbabel the son of Shealtiel — That is, his grandson; for, properly speaking, he was the son of Pedaiah. And builded the altar of the God of Israel — Which was of more present necessity than the temple, both to make atonement to God for all their sins, and to obtain God’s assistance for the building of the temple, and to strengthen their own hearts and hands in that great work.

Verse 3
Ezra 3:3. They set the altar upon his bases — That is, in the place where it anciently stood; for fear was upon them, because of the people of those countries — And therefore they made the more haste, lest they should be hindered. Apprehension of dangers should quicken us in our duty. Have we many enemies? We have the more need to have God for our friend, and to keep up our correspondence with him. Some translate the clause, Although fear was upon them; that is, although they were in great fear of their evil neighbours, yet, notwithstanding, they would not desist from restoring the worship of God.

Verse 4
Ezra 3:4. They kept also the feast of tabernacles — This seems to be mentioned for all the solemnities of the month, whereof this was the most eminent; otherwise it is not probable that they would neglect the day of atonement, which was so solemnly enjoined, (Leviticus 23:27-29,) and was so exceeding suitable to their present condition.

Verse 5
Ezra 3:5. And afterward offered the continual burnt-offering — The morning and evening sacrifice. The law required much, but they offered more; for though they had little wealth, they had much zeal. Happy they that bring with them out of the furnace of affliction such a holy heat as this!

Verse 6
Ezra 3:6. To offer burnt-offerings — And the other sacrifices which were to be offered with them upon that first day of the seventh month, which was the feast of trumpets. Burnt-offerings are often put for all sacrifices, and the meaning of these two verses is, that the holy rites of sacrificing were restored, and continued ever after, in their several seasons, on the new moons, and other festival solemnities.

Verse 7
Ezra 3:7. Meat, and drink, and oil, unto them of Zidon and Tyre — The inhabitants of those towns wanted provisions more than money, as appears by the history of Solomon’s building, 1 Kings 5:10. To bring cedar- trees from Lebanon — Tyre and Zidon now, as of old, furnished them with workmen, and Lebanon with timber, orders for both which they had from Cyrus. What God calls us to we may depend upon his providence to furnish us with.

Verse 8
Ezra 3:8. In the second month began Zerubbabel, &c. — The building of the temple was begun as soon as ever the season of the year would permit, and as soon as they had ended the solemnities of the passover. They took little more than half a year for preparing the ground and materials; so much were their hearts upon the work. And Jeshua, and their brethren the priests and Levites, &c. — Then the work of God is likely to go on well when magistrates, ministers, and people are zealously affected toward it, and agree in their places to promote it. It was God that gave them one heart for this service, and it promised a happy issue.

Verse 9
Ezra 3:9. Then stood Jeshua with his sons — This person was not the high- priest, so called, but a Levite, of whom see Ezra 2:40. To set forward the workmen — To encourage them to a cheerful and vigorous prosecution of the work.

Verse 10
Ezra 3:10. To praise the Lord — The priests, with the trumpets appointed by Moses, and the Levites, with cymbals appointed by David, made up a concert of praise at the laying of the foundation of the temple, to assist the singing of that everlasting hymn which will never be out of date, and for which our tongues should never be out of tune, the burden of Psalms 136. Whatever our condition is, let it be owned that God is good; and whatever fails, that his mercy fails not.

Verse 11-12
Ezra 3:11-12. And they sang together by course — That is, answered one another alternately. And all the people shouted with a great shout — The people were very differently affected upon this occasion. Those that had only known the misery of having no temple at all, praised the Lord with shouts of joy when they saw the foundation of this laid, for to them this was as life from the dead. But many that had seen the first house — Which divers of them had, because it had not been destroyed quite sixty years ago, and who remembered the glory of that temple, wept with a loud voice — “Not only because this temple was likely to prove far inferior to that of Solomon, as to its outward structure, but because it was to want those extraordinary marks of the divine favour wherewith the other temple was honoured. Both the temples, without all doubt, were of the same dimensions; but here was the sad difference which drew tears from the eyes of the elders, that in all appearance there were no hopes that the poor beginnings of the latter temple would ever be raised to the grandeur and magnificence of the former, since the one had been built by the wisest and richest king, and constantly adorned by some one or other of his posterity; the other now begun by a small company of exiles just returned from their captivity: the one in a time of profound peace and the greatest opulence; the other in a time of common calamity and distress: the one finished with the most costly stones and timber, wrought with exquisite art, and overlaid with vast quantities of gold; the other to be raised out of no better materials than what could be dug from the ruinous foundation of the old one. But the occasion of their grief was not only this, that the materials and ornaments of the second temple were even as nothing in comparison with the first, (Haggai 2:3,) but that the ark of the covenant, and the mercy- seat which was upon it, the holy fire upon the altar, the Urim and Thummim, the spirit of prophecy, the Shechinah or divine presence, the five great things for which the former temple was so renowned, were lost and gone, and never to be recovered to this other. This was a just matter of lamentation to those who had seen these singular tokens of the divine favour in the former temple, and a discouragement of their proceeding with the building of the present; and therefore the Prophet Haggai was sent to inform them that all these wants and defects should be abundantly repaired by the coming of the Messiah, the true Shechinah of the Divine Majesty, in the time of the second temple: (Ezra 2:7-9 :) I will shake all nations, and the desire of all nations shall come; and I will fill this house with glory: the glory of this latter house shall be greater than of the former, saith the Lord of hosts.” — Dodd.

Verse 13
Ezra 3:13. So that the people could not discern, &c. — The mixture of sorrow and joy here is a representation of this world. In heaven all are singing and none sighing; in hell all are wailing and none rejoicing: but here on earth we can scarce discern the shouts of joy from the noise of the weeping; let us learn to rejoice with them that rejoice, and weep with them that weep. Meantime, let us ourselves rejoice as though we rejoiced not, and weep as though we wept not. 

04 Chapter 4 
Verse 1
Ezra 4:1. Now when the adversaries of Judah, &c. — The Samaritans, the relics of the ten tribes, and foreigners that had joined themselves to them, and patched up that mongrel religion of which we had an account 2 Kings 17:33, where it is said, They feared the Lord, and served their own gods. They are called the people of the land, Ezra 4:4. Thus, the worst enemies that Judah and Benjamin had were those that said they were Jews, and were not.
Verse 2
Ezra 4:2. They came to Zerubbabel, &c., and said, Let us build with you — Hearing that the temple was in building, they were presently aware that it would be a fatal blow to their superstition, and therefore set themselves to oppose it. But as they had not power to do it openly and by force, they endeavoured to do it secretly and by wiles. They offer their service to build with them, but only that by this conjunction with them they might pry into their counsels, find some matter of accusation against them, and thereby retard the work, while they pretended to further it. For we seek your God, as ye do — This was false; for though they sought the same God, they did not seek him only, nor seek him in the way he had appointed, as the true Jews did. And we do sacrifice unto him since the days of Esar-haddon — Son of Sennacherib, and after him king of Assyria, who brought or sent these persons thither, either, 1st, in the days of Shalmaneser, who reigned in Assyria but eight years before Esar-haddon, and so Esar-haddon might be one of his commanders, and the man by whom that colony was sent; or, 2d, in the reign of Esar-haddon, who sent a second colony to strengthen the first.

Verse 3
Ezra 4:3. Ye have nothing to do with us — The chief of the fathers were soon aware that they meant them no kindness, whatever they might pretend, but really designed to do them an injury; and therefore, (though they had need enough of help, if it had been such as they could confide in,) they told them plainly they could not accept it, nor unite with them, as being of another nation and religion, and therefore not concerned in Cyrus’s grant, which was confined to the Israelites. But we ourselves will build — For you are none of those with whom we dare hold communion. Thus we ought to take heed with whom we go partners, and on whose hand we lean. While we trust God with an absolute confidence, we must trust men with a prudent caution. They do not plead to them the law of their God, which forbade them to mingle themselves with strangers, though they especially had an eye to that, but they urge what they knew would have greater weight with them, the king’s commission, which was directed to themselves only. In doing good we have need of the wisdom of the serpent, as well as of the innocence of the dove.

Verse 4
Ezra 4:4. But the people of the land — Hebrew of that land; namely, the Samaritans, the present inhabitants of that province. Weakened the hands of the people of Judah — As they could not divert them from the work, they endeavoured to discourage them in it, by persuading them it was in vain to attempt it, and that they would never be able to finish what they had begun. And troubled them in building — Laying all the impediments they could in their way; by false reports and slanders; by threatenings; and by preventing materials or provisions from coming to them; or by enticing away their workmen, and other means described afterward.

Verse 5
Ezra 4:5. And hired counsellors against them — Bribed some of the king’s council, in order that by their artifices, and interests in his court, they might give some stop to the work, and frustrate the purpose of the Jews. All the days of Cyrus king of Persia — For though Cyrus still favoured the Jews, yet he was then diverted by his wars, and his son Cambyses was left his viceroy, who was a wicked prince, and an enemy to the Jews. Even until the reign of Darius — The son of Hystaspis, who, having killed the magi, (that, after Cambyses, had possessed themselves of the kingdom,) was made king; and marrying Atossa, the daughter of Cyrus, and loving her very much, confirmed the decree of Cyrus, and followed his steps, that he might stand the safer himself.

Verse 6
Ezra 4:6. In the reign of Ahasuerus — A common name of divers kings of Persia. This Ahasuerus was probably Smerdis, one of the magi who seized the kingdom after Cambyses. Wrote they unto him an accusation against Judah and Jerusalem — Importing that they intended to set up for themselves, and not to depend upon the king of Persia. 

Verse 7
Ezra 4:7. In the days of Artaxerxes, &c. — The sacred writer, having in the foregoing verse mentioned a stop being put to the building of the temple, till the reign of Darius, now proceeds to relate particularly how it was effected. By Artaxerxes here is probably meant the son of Cyrus, called Cambyses by heathen writers. Written in the Syrian tongue, and interpreted in the Syrian tongue — That is, it was written both in the Syrian character, and the Syrian language: for sometimes the Chaldee or Syrian words were written in the Hebrew character.

Verse 8-9
Ezra 4:8-9. Rehum the chancellor and Shimshai the scribe wrote a letter, &c. — These two, as it was their office, put into writing, or drew up, a letter, agreeable to what had been resolved on in a council of the great men, or governors, mentioned in the foregoing verse. The Dinaites, &c. — These nine nations came out of Assyria, Persia, Media, Susiana, and other provinces of that vast empire; who, with one consent, joined in this letter or petition.

Verse 10
Ezra 4:10. Whom the great and noble Asnapper brought over — Some take Asnapper to be another name for Shalmaneser, or for Esar-haddon, who sent these colonies hither. But it is more reasonable to think he was some great commander, or other person of eminence, who was appointed captain of this colony, and intrusted with the office of conducting them over the river Euphrates, and seeing them settled in these countries.

Verse 12
Ezra 4:12. And have set up the walls thereof — This was a mere calumny, for they had attempted no such thing as to build the walls of Jerusalem. They had indeed built some houses, without which the place could not be inhabited, and were now employed in erecting the walls of the temple: but they had not begun to encompass the city with walls, to defend it against the incursions of their enemies. This was not undertaken till long after. The assertion of the Samaritans, therefore, was without foundation. But being confidently affirmed, they thought it would be easily credited by the king, whose heart and ears they had contrived to possess by their counsellors.

Verse 13
Ezra 4:13. Then will they not pay toll, tribute, and custom — “By the first of these, Grotius understands that which every head paid to the king, and which we call poll-money; by the second, the excise, as we now speak, which was upon commodities and merchandise; and by the last, the land- tax.” — Dodd.

Verse 14
Ezra 4:14. Now because we have maintenance from the king’s palace — In the Hebrew it is, we are salted with the salt of the palace. That is, are sustained by the king’s munificence, or have a salary from him, as Junius translates it. In ancient times, it appears, it was usual to allow those who had deserved well, and on that account were honourably provided for at the king’s charge, among other things, a daily quantity of salt; it being a thing very necessary in human life. Locke, however, who translates the clause, we have eaten of the king’s salt, understands the meaning to be, “We have engaged ourselves in a covenant of friendship with him.” It was not meet for us to see the king’s dishonour — Thus they represent themselves as very loyal to the government, and mightily concerned for the honour and interest of it; and hence they urge the king to put a stop to the building of the city and temple of Jerusalem, as what would certainly be to his loss and dishonour.

Verse 15
Ezra 4:15. In the book of the records of thy fathers — That is, thy predecessors, the former emperors of this empire; namely, in the Assyrian and Babylonish records; which, together with the empire, were now in the hands of the Persian kings.

Verse 19-20
Ezra 4:19-20. That rebellion and sedition have been found therein — One instance or two of it, in latter times, had served to fasten this odious character upon them, as if they had been always guilty of these crimes. There have been mighty kings also over Jerusalem — And therefore the king thought it not advisable to permit them to go on with rebuilding the city, lest they should become powerful again.

Verse 21
Ezra 4:21. Give ye now commandment to cause these men to cease — Thus he suffered himself to be imposed upon by their fraud and falsehood, and took no care to examine the allegations of their petition concerning what the Jews were now doing; but took all they had asserted for matter of fact, and therefore was very ready to gratify them with an order of council to stay proceedings. Until another commandment shall be given — So that, it appears, however, he kept his ears open to further information; which if he should receive, different from theirs, he might give other orders. 

Verse 22
Ezra 4:22. Take heed now that ye fail not, &c. — Let not a thing, which may be of such ill consequence, grow to a head, whereby others may be excited to follow the example, and rebel against the king.

Verse 23
Ezra 4:23. And made them to cease by force and power — As they abused the king by their misinformations, in the obtaining of this order, so they abused him in the execution of it; for the order was only to prevent the building of the city and its walls. But, having power in their hands, they on this pretence stopped the building of the temple. See what need we have to pray, not only for kings, but for all in authority under them; because the quietness of our lives depends much on the integrity and wisdom of inferior magistrates as well as the supreme.

Verse 24
Ezra 4:24. Then ceased the work of the house of God — For they neither could nor might proceed in that work against their king’s prohibition, without a special command from the King of heaven, which, however, they afterward received. But even then they were cold and indifferent about it, and were accordingly reproved by the Prophets Haggai and Zechariah 5:1, compared with Haggai 1:2. So that the work, in a great measure, stood still until the second year of the reign of Darius — This, as was intimated on Ezra 4:6, was Darius the son of Hystaspis, successor of Cambyses; not, as some would have it, Darius Nothus, the son of Artaxerxes Longimanus: for he was not emperor till above one hundred years after Cyrus, and, if he had been the Darius here intended, there must consequently have been about one hundred and thirty years from the beginning of the building of the temple to the finishing of it; which is not credible to any one that considers, 1st, That the same Zerubbabel did both lay the foundation, and finish the work, Zechariah 4:9. 2d, That some of the same persons who saw the finishing of this second house; had seen the glory of the first house, Haggai 2:3. 

05 Chapter 5 

Verse 1
Ezra 5:1. Haggai and Zechariah — Concerning these prophets, see the books which bear their names. They are both thought to have been born at Babylon during the captivity, and both with united zeal encouraged the people to go on with the work of the temple. Upon the accession of Darius to the throne, Haggai, in particular, by reproaching the people with their indolence and insensibility; by telling them that they were careful enough to lodge themselves very commodiously, while the house of the Lord lay buried in its ruins; and by putting them in mind that the calamities of drought and famine, wherewith God had afflicted them since their return, were owing to their neglect in repairing the temple, prevailed with them to set about the work in good earnest; so that, by virtue of these reproofs, as well as some encouragements which God occasionally authorized him to give them, they brought the whole to a conclusion in a short time. The son of Iddo — That is, the grandson; for Zechariah was the son of Barachiah. Prophesied unto the Jews — Commanding them from God to return to building the temple, with a promise of his favour and assistance.

Verse 2
Ezra 5:2. Then rose up Zerubbabel and Jeshua, and began to build the house — It had been begun to be built long before, but from the first had gone on very slowly, and afterward had been quite intermitted, till those great men, excited by the prophets, set the work forward again. With them were the prophets of God helping them — Encouraging them by their presence, and by assuring them that God would be with them to protect them from their enemies, and give them success. It is supposed the work had been stopped about fifteen years. The first chapter of Haggai is the best comment on these two verses.

Verse 3-4
Ezra 5:3-4. Tatnai and Shethar-boznai — These were probably new governors, or prefects, whom Darius had sent; for it was usual with new kings to change the governors of provinces. Who hath commanded you to build this house? — No sooner did the Spirit of God stir up the friends of the temple to appear for it, but the evil spirit stirred up its enemies to appear against it. While the people builded and ceiled their own houses, their enemies gave them no molestation, (Haggai 1:4,) though the king’s order was to put a stop to the building of the city, Ezra 4:21. But when they fell to work again at the temple, then the alarm was taken, and all heads were at work to hinder it. Then said we unto them — We Jews; What are the names, &c. — Certainly there ought to be no interrogation in this verse, but the words should be rendered, Then we told them accordingly (that is, according to what they asked) what were the names of the men that made this building; that is, who were the chief undertakers and encouragers of the work. For it appears, from Ezra 5:10, that Tatnai and his companions inquired who were the chief promoters of the work, to which a true answer was immediately given.

Verse 5
Ezra 5:5. But the eye of God was upon the elders, &c. — The peculiar favour, watchful providence, and powerful protection of God, giving them courage and resolution to go on with the work, notwithstanding the threats of their enemies; and so overruling the hearts and hands of their enemies, that they did not hinder them by force, as they might have done. While we are employed in God’s work, we are taken under his special protection, and his eye is upon us for good.

Verse 8
Ezra 5:8. To the house of the great God — Whom the Jews account the great God, the God of gods, esteeming all others to be but little, or rather false gods. And, indeed, thus far the greater part of the Samaritans agreed with them.

Verse 11
Ezra 5:11. We are the servants of the God of heaven and earth — The God we worship is not a local deity; and therefore we cannot be charged with making a faction, or forming a sect in building this temple to his honour. But we pay our homage to the God on whom the whole creation depends, and therefore ought to be protected and assisted by all, and hindered by none. It is the wisdom as well as duty of kings to countenance the servants of the God of heaven. And build the house that was builded — Or rather, rebuild the house that was first built many years ago.
Verses 12-14
Ezra 5:12-14. After that our fathers had provoked the God of heaven — It was to punish us for our sins, that we were, for a time, put out of the possession of this house, and not because the gods of the nations had prevailed against our God. But in the first year of Cyrus, &c. — We have the royal decree of Cyrus to justify us, and bear us out in what we do. And he not only permitted, but charged and commanded us, to build this house, and to build it in its place, (Ezra 5:15,) the same place where it had stood before. And the vessels also, &c. — These also he delivered to one whom he intrusted with the care of them, and commanded him to restore them to their ancient place and use. And these we have to show in confirmation of what we allege.

Verse 16
Ezra 5:16. Then came the same Sheshbazzar, and laid the foundation, &c. — The building was begun according to this order, as soon as ever we were returned, so that we have not forfeited the benefit of the order, for want of pursuing it in time; still it has been in building; but because we have met with opposition, it is not finished. But observe, they mention not the falsehood and malice of the former governors, nor make any complaint of that, (though they had cause enough,) to teach us not to render bitterness for bitterness; nor the most just reproach for that which is most unjust; but to think it enough if we can obtain fair treatment for the future, without an invidious repetition of former injuries. Let us learn hence, with meekness and fear to give a reason of the hope that is within us, 1 Peter 3:15; rightly to understand, and then readily to declare what we do in God’s service, and why we do it.

Verse 17
Ezra 5:17. Now therefore, let there be search made, &c. — So they properly propose, that the real facts might be ascertained; in the king’s treasure-house — The house or place where the records of the kingdom were preserved very carefully, as rich treasures are wont to be. Thus these Samaritans seem to have given a fair representation of the cause of the Jews to the king, telling him only what was done namely, that they were rearing the temple, as persons that intended to worship, and not what was not done, that they were fortifying the city, as if they intended war; as those Samaritans that had written to Artaxerxes had falsely represented. It is probable, if their case had been as fairly stated to the former king (see the foregoing chapter) as it was now to Darius: he would not have ordered the work to be hindered. God’s people could not be persecuted if they were not belied. Let but the cause of God and truth be fairly stated and heard, and it will keep its ground. 

06 Chapter 6 

Verse 1
Ezra 6:1. Then Darius the king made a decree — To search the rolls in Babylon, where search was fairly made; but not finding the edict there, they searched in Achmetha, or Ecbatana, the royal city of the Medes and Persians, and found it there. As Darius, the better to fortify his title to the crown, had married two of the daughters of Cyrus, he thought himself concerned to do every thing which might tend to the honour of that great prince, and therefore more readily confirmed the decree which he had granted to the Jews.

Verse 3
Ezra 6:3. The height thereof threescore cubits — These proportions differ from those of Solomon’s temple, which was but thirty cubits high, only the porch was a hundred and twenty cubits high, and but twenty cubits in breadth. Either therefore Solomon’s cubits were sacred cubits, which were larger than the other, and these but common cubits; or, the sixty cubits of height are meant only for the porch. And the word rendered breadth, should be rendered the extension or the length of it; it being improbable that the king should give orders about the breadth, and none about the length of it.

Verse 5
Ezra 6:5. And place them in the house of God — Thus far the decree of Cyrus is recited, which justified all the allegations of the Jews in the foregoing chapter. In the next verse the decree of Darius thereupon appears to begin.

Verse 6-7
Ezra 6:6-7. Be ye far from thence — Come not near Jerusalem to give the Jews any hinderance or disturbance. Let the work of the house of God alone — The manner of expression intimates that he knew they had an inclination to hinder it. Thus was the wrath of the enemy made to praise God, and the remainder thereof did he restrain.

Verse 8-9
Ezra 6:8-9. That of the king’s goods, forthwith expenses be given — That the work might not be stopped for want of money to carry it on, he orders certain sums to be paid them out of his own revenue. And that which they have need of both young bullocks, &c. — He orders that they should be supplied with every thing they wanted for maintaining the sacrifices at the temple, when it should be built, both for burnt-offerings and meat- offerings. Let it be given them day by day — That the morning and evening sacrifices might not fail to be offered every day.

Verse 10
Ezra 6:10. And pray for the life of the king and his sons — Persuaded that he, whom he once and again reverently calls the God of heaven, was ready to hear and answer his people in all things for which they called upon him, he desires an interest in their prayers for himself and family, and in order that he might obtain it, was kind to them. For though the Jews were not allowed to desire the heathen to pray to their deities for them, because they were forbidden to acknowledge any other gods but one: yet the heathen might with reason ask the Jews to pray to Jehovah for them; because they acknowledged a plurality of gods, and allowed the God of Israel to be really a God, as well as those they themselves worshipped. And the Jews were not prohibited either by reason or revelation from addressing their prayers to God for the heathen, when they were desired by them so to do. What then are we to think of the spirit of those Christians, so called, who hold it unlawful to pray for those whom they denominate heretics, though they are not heathen, but worshippers of the same living and true God, whom they themselves profess to worship? Let them blush when they read this, to think how far the spirit of the Jewish religion excels theirs!

Verse 12
Ezra 6:12. The God that hath caused his name to dwell there — Who hath willed that a temple should be built there, called the temple or house of Jehovah. Destroy all kings and people that shall put to their hand to alter, &c. — Darius was touched with such a sense of the greatness of the God of the Jews, that he prays, that He who had all power in heaven and earth, and was King of kings, would not only punish all those kings who went about to obstruct this work, but destroy both them and their people. Though this temple was at length most justly destroyed by the righteous hand of God, yet perhaps the Romans, who were the instruments of that destruction, felt the effects of this curse. For that empire sensibly declined ever after, till it was wholly destroyed.

Here let us admire, how the divine providence overruleth every thing according to its purpose, to bring about all its wise designs. The great men, we here find, stood up against the poor and shattered remnant of Judah; they took counsel together how to oppress them, and keep them down. They laid their plans, exhibited their complaints against them, and thought to overturn them: but, quite contrary to their thoughts, the steps they took for this purpose operated the contrary way, and proved the means of exalting and raising those whom they intended to ruin to a higher pitch of power and pre-eminence. The king, whose governors these men were, and to whom, undoubtedly, they represented how much it was for his interest to put a stop to the rise of Judah, instead of hearkening to their complaints, as was natural, and acting accordingly, sent back a decree, not only forbidding them to molest the Jews in any way, but also granting them the most extraordinary privileges and encouragements, as to the greatest favourites. To what can we attribute this extraordinary behaviour in the king: but to an overruling providence? which ruleth even the hearts of kings, and turneth them as it seemeth best to his sovereign wisdom.

Verse 13
Ezra 6:13. They did it speedily — When they received this order from the king, they applied themselves with as much haste to encourage and assist the work, as their predecessors had used to put a stop to it. Thus the enemies of the Jews were suddenly made their friends.

Verse 14
Ezra 6:14. They prospered through the prophesying of Haggai, &c. — This is a seasonable intimation that this great and unexpected success was not to be ascribed to chance, or to the kindness or good-humour of Darius, but unto God only, who, by his prophets, had required and encouraged them to proceed in the work, and by his mighty power disposed Darius’s heart to such kind and noble purposes. And Artaxerxes — That is, Artaxerxes Longimanus, who is here joined with Cyrus and Darius; because, though the temple was built before he came to the throne, in Darius’s reign, (Ezra 6:15,) yet it was afterward beautified and adorned in consequence of the commission he gave Ezra and Nehemiah for that purpose, the latter of whom was invested with full power to take measures for the building of the city, and also the ordering of all other things that concerned the Jewish nation and religion.

Verse 15
Ezra 6:15. This house was finished in the third day of the month Adar — The tenth of March, in the year of the world 3489, in little more than four years after the Jews had returned to the work, and engaged heartily in it, in consequence of the reproofs and exhortations of Haggai and Zechariah; in something more than two years after the forementioned decree of Darius had been given forth; in about twenty years after the return from captivity; and five hundred and fifteen before the coming of the Messiah.

Verse 16
Ezra 6:16. The children of Israel — Probably some out of each of the twelve tribes; the priests and Levites, &c., kept the dedication of the house of God with joy — When it was built, being designed only for sacred uses, “they now showed by an example how it should be used,” which, says Bishop Patrick, is the proper and simple sense of dedicating. They entered upon it with solemnity, and probably with a public declaration of the separating it from common uses, and the surrendering it to the honour of God, to be employed in his service.

Verse 17
Ezra 6:17. And offered a hundred bullocks, &c. — Few in number in comparison of those which Solomon had offered at the dedication of his temple. But, being according to their present ability, their offering was accepted, for it was made after a great trial of affliction, and in the midst of deep poverty, as the apostle speaks in another case, 2 Corinthians 8:2. Indeed, these hundreds were more to them than Solomon’s thousands to him. And they offered them willingly and cheerfully, for this service was performed with joy, all being glad to see the temple built, and the concerns of it in so good a posture. For a sin-offering for all Israel, twelve he-goats — One for every tribe, to make atonement for their sins, which they looked upon as necessary in order to the acceptance of their services. It appears from many passages of Scripture, that though Shalmaneser had carried captive the ten tribes, yet many of them had remained in their country, and were carried away by Nebuchadnezzar, together with Judah and Benjamin, with whom they returned out of Babylon, as many others of the ten tribes did, who were carried away at the taking of Samaria.

Verse 18
Ezra 6:18. They set the priests in their divisions, &c. — When they had dedicated the house, they settled the household: they would have had small comfort in the temple, however solemnly dedicated, without the temple- service: and therefore having set up the worship of God in it, in this dedication of it, they took measures for keeping it up, and in doing so made the book of Moses their rule, to which they had a regard in this establishment. Though the temple-service could not be performed with so much pomp, and such a multitude of sacrifices, and other oblations, as formerly, because of their poverty; yet perhaps it was performed with as much purity, and close adherence to the divine institution, as ever, which was the true glory of it. 

Verse 19
Ezra 6:19. And the children, of the captivity kept the passover — Now they were newly delivered out of their bondage in Babylon, it was seasonable to commemorate their deliverance out of their bondage in Egypt. Fresh mercies should put us in mind of former mercies. We may suppose that they had kept the passover, after a sort, every year since their return; for they had an altar and a tabernacle. But they were liable to frequent disturbances from their enemies, were straitened for room, and had not conveniences about them, so that they could not do it with due solemnity, till the temple was built; and now they made a joyful festival of it, it falling out in the next month after the temple was finished and dedicated.

Verse 20
Ezra 6:20. The priests and Levites were purified together — Hebrew, כאחד, cheechad, as one man, so the word signifies. They were unanimous, both in their resolutions, and in their endeavours, to make and keep themselves ceremonially clean for this solemnity: and they joined together in their preparations, that they might help one another; so that all of them were legally pure, and, in this respect, excelled the priests and Levites in Hezekiah’s time, who were many of them under blame for not purifying themselves according to the law. The purity of ministers adds much to the beauty and honour of their ministrations, as doth their unity also.

Verse 21
Ezra 6:21. All such as had separated themselves unto them, &c. — Had left their country, and the superstitions and vices of it; had become proselytes to the Jewish religion, and cast in their lot with the Israel of God, professing an entire subjection to the law of Moses. Such, and only such, might eat of the passover, Exodus 12:48-49. From the manner in which the sacred writer expresses himself here, it would seem as if there were many proselytes, who forsook their heathenish customs, and were brought to the knowledge and worship of the true God, influenced, probably, by the encouragement which Cyrus and Darius had given to the Jewish religion. People of all nations, it must be observed, till proselyted, were accounted by the Jews polluted both in body and mind, because of their worshipping false gods, and not abstaining from the things which were accounted unclean by the law of Moses. The description here given of proselytes to Judaism may serve to characterize converts to the true religion in every age: they separate themselves from the filthiness of sin, and fellowship with sinners; join themselves to the Israel of God in conformity and communion, and set themselves to seek the God of Israel: and those that do so in sincerity, though strangers and foreigners, are welcome to eat of the gospel-feast, as fellow-citizens with the saints, and of the household of God.
Verse 22
Ezra 6:22. And kept the feast with joy: for the Lord had made them joyful — Had given them both cause to rejoice, and hearts to rejoice. “It was now near twenty years,” says Henry, “since the foundation of this temple was laid, and it is probable that most of the old men, who then wept at the remembrance of the first temple, were dead by this time, so that now there were no tears mingled with their joys.” Those that are upon good grounds joyful, have therefore reason to be thankful, because it is God that makes them to rejoice. He is the fountain from whence all the streams of our joy flow. And turned the heart of the king of Assyria — Of the king of Persia, called the king of Assyria, as now reigning over all the kingdoms which were formerly under the power of the Assyrians; and to signify the great power and goodness of God in turning the hearts of these great monarchs, whose predecessors in empire and dominion, in these parts of the world, had formerly been the chief persecutors and oppressors of the people of God. Darius, as we have seen, was now on the throne, of whom Dr. Prideaux gives this character: “He was a prince of great wisdom, clemency, and justice; and has the honour to be recorded in holy writ for a favourer of God’s people, a restorer of his temple at Jerusalem, and a promoter of his worship therein. For all this God was pleased to make him his instrument; and with respect to this, I doubt not, it was, that he blessed him with a numerous issue, a long reign, and great prosperity.” 

07 Chapter 7 

Verse 1
Ezra 7:1. In the reign of Artaxerxes — The same of whom he speaks chap. Ezra 6:14. Ezra the son of Seraiah — Descended from him, but not immediately. For Seraiah, being high-priest when Jerusalem was taken was then slain by the Chaldeans, (2 Kings 25:18; 2 Kings 25:21,) at which time, it is likely, Ezra was not in being: but he was his grandson, or great-grand-son, and his descent is mentioned from him, because he was an eminent person, who flourished before the destruction of the temple, whereas Ezra’s father, if not also his grandfather, lived obscurely in captivity.

Verse 3
Ezra 7:3. The son of Azariah, the son of Meraioth — There are six generations omitted between Azariah and Meraioth, as before some were omitted between Seraiah and Ezra, which are to be supplied out of 1 Chronicles 6:7, &c.

Verse 6
Ezra 7:6. This Ezra went up from Babylon — With the king’s consent and commission. And he was a ready scribe in the law of Moses — He is called a scribe, as Buxtorf observes in his Tiberias, not from writing and describing, but from declaring and explicating those things that are contained in the Scripture. For, as ספר, sepher, signifies a book, so סופר, sopher, signifies one skilful and learned in that book, an interpreter and teacher out of it. And, there being no book comparable to the book of the law, therefore Sopher became a name of great dignity, and signified one that taught God’s law, and expounded it to his people. Thus, in the New Testament, the scribes were those who instructed the people in the law. It is said he was a ready scribe, because he was expert in the law, and understood it thoroughly, both in all things belonging to the priesthood, and to the civil power; in which he was so well versed, that he could give a ready account of any part of it. The Jews say, he collected and collated all the copies of the law, and published an accurate edition of it, with all the books that were given by divine inspiration, and so made up the canon of the Old Testament. Moses in Egypt, and Ezra in Babylon, were wonderfully fitted for eminent service in the church. This was the second time that Ezra came up from Babylon, for he came up at first with Zerubbabel, as we learn from Nehemiah 12:1, and probably returned to Babylon to persuade those who had staid behind to come up to Jerusalem, and to obtain some further assistance from the king. According to the hand of the Lord his God upon him — God not only stirred up Ezra to this undertaking, but was so favourable to him as to incline the king to give a gracious answer to his petition.

Verse 7
Ezra 7:7. There went up some of the children of Israel — This was the second company that went up to Jerusalem, consisting of such like persons as went up at first with Zerubbabel, Jeshua, and others, Ezra 2:2; Ezra 2:70. For, hearing the temple was rebuilt, and the worship of God restored, we may very well think many went along with Ezra, who had not such a strong motive to go at the first.

Verse 9
Ezra 7:9. According to the good hand of his God upon him — There was great reason to acknowledge the favour and protection of God, in conducting them safe to Jerusalem; for the journey was long and difficult, and they had many impediments, (going with wives and children, flocks and herds,) and were not without enemies, by whom they were in danger of being waylaid. These, however, Ezra did not fear, but relied on the divine protection, as he told the king, Ezra 8:2, being inspired with supernatural courage and fortitude.

Verse 10
Ezra 7:10. For Ezra had prepared his heart, &c. — He had set his mind and affections upon it, and made it his chief business. To seek the law of the Lord — To search and find out the true sense and meaning of it, and thence to learn what sins or errors were to be reformed, and what duties were to be performed. And to do it, and to teach in Israel — The order of things in this verse is very observable: first, he endeavours to understand God’s law and word, and that not for curiosity or ostentation, but in order to practice; next, he conscientiously practises what he did understand, which made his doctrine much more effectual; and then he earnestly desires and labours to instruct others, that they also might know and do it.

Verse 11
Ezra 7:11. This is the copy of the letter that the King Artaxerxes gave unto Ezra — “It can hardly be supposed, but that some more than ordinary means were used to obtain so great a favour from Artaxerxes, as this commission was upon which Ezra went; and therefore we may suppose that it was granted at the solicitation of Esther; for this Artaxerxes was the Ahasuerus of Esther. She was become the best beloved of the king’s concubines, though not yet advanced to the dignity of queen; for, it being usual for the kings of Persia, on some particular days and occasions, to allow their women to ask what boons they pleased, it is not unlikely that, by the direction of Mordecai, upon some such occasion as this, Esther, though she had not discovered her kingdom and nation, might make this the matter of her request.” — Dodd. See also Pri., Ann. 459, and Le Clerc. Even a scribe of the words, &c. — The phrase seems emphatical, denoting that he explained both the words and the things: for the Jews, in the land of their captivity, had, in a great measure, lost both the language and the knowledge of God’s commands, and therefore Ezra and his companions instructed them in both.

Verse 12
Ezra 7:12. Unto Ezra the priest, a scribe of the law of the God of heaven — Or, as the Hebrew may be rendered, a perfect scribe of the law, &c., a title which, it seems, Ezra delighted in, and desired no other; no, not when he was advanced to the proconsular dignity, and made the governor of a province. He reckoned it more to his honour to be a scribe of God’s law than to be a peer or prince of the empire.

Verse 14
Ezra 7:14. And of his seven counsellors — His chief nobles and officers of state; of whom see Esther 1:10; Esther 1:14. This decree, being made by their advice, had the greater authority. To inquire concerning Judah according to the law of thy God — To make inquiry into all abuses and deviations from your law, and to redress them. Which is in thy hand — With which thou art very conversant, and in which thou art well skilled. It may seem strange that the edict should be drawn up in this manner, as it is more in the style of a Jewish supreme governor than of a heathen king; but it is not improbable that Ezra, being in such favour in the Persian court, might get the edict drawn up in the manner and words which he thought would be most proper for the purposes for which he had obtained it.

Verse 15-16
Ezra 7:15-16. Which the king and his counsellors have freely offered unto the God of Israel — This shows that they had a high opinion of the God of Israel, and were desirous of his favour. And all the silver and gold that thou canst find — That is, procure, as שׁכח, shechach, often signifies. Whatsoever thou canst get of my subjects, by way of free gift. With the free-will-offering of the people — Namely, of Israel. 

Verse 20
Ezra 7:20. Whatsoever more shall be needful for the house of thy God —
Toward the reparation, or adorning, or completing of it.

Verse 22
Ezra 7:22. Salt, without prescribing how much — He limits all the other expenses, except salt, which was of low price, and of very common and necessary use in all their sacrifices; and therefore, since he would not have any sacrifice hindered, he did not prescribe any measure of it, but permitted them to take as much as they found necessary. The sum here ordered, in silver, amounts to thirty-five thousand three hundred pounds sterling; the wheat to eight hundred bushels; the wine to twelve or thirteen hogsheads; and the oil to the same quantity, which shows the princely liberality of Artaxerxes.

Verse 23
Ezra 7:23. Whatsoever is commanded by the God of heaven, let it be diligently done — Here Jacobus Capellus cries out in a kind of rapture, “O, words to be written upon the palaces of kings, in golden letters, and engraven on the minds of all, with a style of adamant! For they express an exceeding great sense of God, and of his supreme authority, and the regard due to him from the greatest kings and potentates.” It appears from this verse, that Ezra had informed Artaxerxes that the God of Israel had appointed and given his people certain laws, according to which he was to be worshipped, and therefore the edict enjoins these laws to be exactly observed. For why should there be wrath against the realm of the king and his sons? — For the omission of any part of his worship, occasioned by my neglect. He discerned his duty in this matter, and the danger of incurring God’s displeasure if he neglected it, partly by the light of nature, and principally by the information of Ezra. The neglect and contempt of religion brings the judgments of God upon kings and kingdoms; and the likeliest expedient to turn away his wrath, when it is ready to break out against a people, is to support and encourage religion.

Verse 24
Ezra 7:24. It shall not be lawful to impose tolls, &c. — Thus he discharged all the ministers of religion, from the greatest of the priests to the least of the Nethinims, from paying taxes to the government, and made it unlawful for the king’s officers to impose any taxes on them. This was putting a great honour upon them, as free denizens of the empire, and would gain them respect as favourites of the crown, at the same time that it gave them liberty to attend on their ministry with freedom and cheerfulness.

Verse 25
Ezra 7:25. After the wisdom of thy God in thy hand — That is, which God hath put into thy heart, and which appears in the works of thy hand. Wisdom is sometimes ascribed to the hand, as Psalms 78:72. Or, by the wisdom of God, he means the law of God, which was said to be in his hand, Ezra 7:14. Set magistrates and judges, which may judge all the people, &c. — All the Jews on that side of the river. All such as know the laws of thy God — All that professed the Jewish religion were to be under the jurisdiction of these judges; which intimates that they were exempt from the jurisdiction of heathen magistrates. It was a great favour to the Jews to have such magistrates of themselves, and especially of Ezra’s nomination. And teach ye them that know them not — They were to instruct in the laws of God those that were ignorant of them, whether Jews or others, which implies that he had no objection to their making proselytes to the Jewish religion.

Verse 26
Ezra 7:26. Whosoever will not do the law of thy God, &c. — They were not allowed to make new laws, but were to see the law of God duly executed, (which is here made the law of the king,) and therefore were intrusted with the sword, that they might be a terror to evil-doers. What could Jehoshaphat, or Hezekiah, or David himself, as king, have done more for the honour of God and the furtherance of religion?

Verse 27
Ezra 7:27. Blessed be the Lord God of our fathers, &c. — Ezra cannot proceed in his story without inserting this thankful acknowledgment to God’s goodness to him and the people. Which hath put such a thing as this into the king’s heart — God can and frequently does put things into men’s hearts which would not rise there of themselves, and that both by his providence and by his grace. If any good appear to be in our own hearts, or in the hearts of others, we must acknowledge it was God that put it there, and must bless him for it, for it is he that worketh, in us both, to will and to do that which is good.

Verse 28
Ezra 7:28. And hath extended mercy to me, &c. — The king, in the honour he did Ezra, we may suppose, had an eye to his merits, and preferred him because he judged him to be an intelligent, dis-interested, and upright man: but he himself ascribes his elevation purely to God’s mercy. And I was strengthened — Endowed with courage and ability to undertake the services; as the hand of the Lord my God was upon me — To direct and support me. If God gives us his hand, we are bold and cheerful, if he withdraws it, we are weak as water. Whatever service we are enabled to do for God and our generation, God must have all the glory of it. 

08 Chapter 8 

Verse 1
Ezra 8:1. That went up with me from Babylon — Multitudes of the Jews, who loved their ease better than their religion, thinking themselves well where they were, and either not believing that Jerusalem would better their condition, or being deterred by a prospect of the difficulties they might meet with on their journey, preferred staying in Babylon. Some, however, willingly offered themselves to go with Ezra, and the heads of their several families are here recorded for their honour, and the number of males that each brought in, amounting in all to one thousand four hundred and ninety- six.

Verse 2
Ezra 8:2. Of the sons of Phinehas — of Ithamar — By the sons, he means the families of these two persons, two of which he particularly names, those of Gershom and Daniel: not Daniel the prophet, but some eminent person of Ithamar’s line.

Verse 3
Ezra 8:3. By genealogy of the males — Though the males only be expressed, yet doubtless they carried the women along with them, as they did the little ones, Ezra 8:21.

Verse 7
Ezra 8:7. Of the sons of Elam, &c. — Concerning these, and the families that follow, to Ezra 8:15, it may be observed, that out of them many went up with Zerubbabel, in the reign of Cyrus, as appears by the account given in the second chapter, and that now more went up with Ezra out of the very same families.

Verse 13
Ezra 8:13. Of the last sons of Adonikam — It seems the rest went before, so that now all the sons of that family returned.

Verse 15
Ezra 8:15. To the river that runneth to Ahava — Or the river of Ahava, as it is called, Ezra 8:21; Ezra 8:31. By comparing of these places, it seems that Ahava was the name both of the river and of the town or place by which it ran. Either this was that river of Assyria, which other writers call Adiava, or Diava, which ran along the Adiabene, upon which Ptolemy places the city of Abane, or Aavane; or some other river which ran into the Euphrates. Here, some imagine, was the country which (2 Kings 17:24) is called Ava, from whence the king of Assyria translated the people called Avites into Palestine, and in their room settled some of the captive Israelites. It was a common thing for those who travelled from Babylon to Jerusalem, in order to avoid the scorching heat of the desert of Arabia, to shape their course northward at first, and then turning westward, to pass through Syria into Palestine. But Ezra had a further reason for his taking this route; for, as he intended to get together as many Israelites as he could, to carry along with him to Jerusalem, he took his course this way, and made a halt in the country of Ava, or Ahava, from whence he might send emissaries, to a place afterward mentioned, to invite such Jews as were there to come and join him. See Calmet’s Dict. on the word Ahava. And found there none of the sons of Levi — To wit, who were simple Levites, and not priests; and therefore the Levites mentioned Ezra 7:7, by anticipation, were not yet come to him.

Verse 16
Ezra 8:16. Then sent I for Eliezer, &c. — To come to me, and go along with me to Jerusalem. He sent for these eleven persons, that he might employ them in a message to a place where he knew there were a great many Levites, as it follows in the next verse. Also for Joiarib and Elnathan, men of understanding — Who seem to have had more knowledge than pious zeal for God and his house, and solemn worship, which was confined to Jerusalem.

Verse 17
Ezra 8:17. And I sent them unto Iddo the chief — Chief among the Levites, who dwelt at the place here mentioned, and there had the free exercise of their religion, as this and many other passages in this book plainly enough prove. For we find the people resorting to Ezekiel in their captivity, and him preaching to them the word of God, in many places of his book, particularly Ezekiel 33:30-31, &c. And Ezra, in all likelihood, was an instructer among them, as Joiarib and Elnathan also were, and Iddo, to whom these were sent. By which means many proselytes were made, who left their own country, and came with them to Jerusalem when they returned, Ezra 6:21. At the place Casiphia — It is not easy to guess what place this was. The text calls it Casiphia the place. Some have taken it for the Caspian mountains, situate between Media and Hyrcania. But certainly these must have been at too great a distance from the road he was taking. Perhaps it was in Parthia, where was a city called Caspi, known to the ancient geographers. The LXX. render it, a place of silver, for כס Š, keseph, signifies silver. That they should bring us ministers for the house of our God — The furnishing of God’s house with good ministers is a good work, and which will redound to the comfort and credit of all that have any hand it.

Verse 18
Ezra 8:18. By the good hand of our God — That is, by the blessing of God upon us, they brought us a man of understanding, &c. — They did not return without their errand; but, though the warning was short, they brought about forty Levites to attend Ezra. By this it appears they were not averse to go, but were slothful, and only wanted to be called upon to go.

Verse 20
Ezra 8:20. Also of the Nethinims, whom David and the princes had appointed — The Gibeonites, who were devoted to the service of the Levites by Joshua and the princes of his time, (Joshua 9:21,) and are said to have been appointed by David and his princes, because they were confirmed by them in their former office, and more particularly applied to the several services of the temple. Of them two hundred and twenty, upon this hasty summons, listed themselves, and had the honour to be expressed by name in Ezra’s muster-roll. This success Ezra ascribes to the good hand of God upon them. If, where ministers have been wanting, the vacancies are well supplied, let God have the glory, and his good hand, qualifying them for the service, inclining them to it, and then opening a door of opportunity for them.

Verse 21
Ezra 8:21. Then I proclaimed a fast there — Ezra had procured Levites to go along with him, but what would that avail unless he had God with him? this is therefore his chief care. No doubt he had himself begged of God direction in this affair, from the first time he had it in his thoughts: but for public mercies, public prayers must be made, that all who are to share in the comfort of them, may join in requests for them. Thus, in all our ways we must acknowledge God, and in those particularly wherein we are endeavouring to serve the interests of his kingdom among men. That we might afflict ourselves before our God — For our sins, and so be qualified for the pardon of them. When we are entering on any new condition of life, our care should be to bring none of the guilt of the sins of our former condition into it. When we are in any imminent peril, let us be sure to make our peace with God, and then we are safe; nothing can do us any real hurt. To seek of him a right way for us — A safe and prosperous journey; such a way and course as might be best for us. And for our little ones, and for all our substance — They had the greater reason to fast and pray, because they carried with them their little children, treasures of gold and silver, and divers vessels, and other things, of very considerable value, and were apprehensive of enemies, who would waylay them to plunder them of their substance; namely, the Arabs, Samaritans, and others, against whom they peculiarly needed the divine protection and aid.

Verse 22
Ezra 8:22. For I was ashamed to require of the king a band of soldiers, &c. — He might have obtained from the king any thing that he desired; but he had so openly declared that he depended solely upon God for safe conduct, that he was ashamed to ask a guard of the king to secure them on their journey from their enemies. For the king, not being much instructed in divine matters, might possibly have thought that what they had said of God’s favour toward them, and the prophecies concerning their restoration, were but vain boasts, in case they had seemed to distrust the power and favour of that God of whom they had spoken so magnificently, by making application to the king for his protection and defence. Rather, therefore, than give any such umbrage, they were resolved to commit themselves entirely to God: but then it was necessary they should beseech that of him which they would not ask of the king; this they did, as we have just seen, by fasting and prayer.

Verse 23
Ezra 8:23. And he was entreated of us — They had some comfortable assurance in their own minds that their prayers were answered; and the event showed that they were, for they escaped all the dangers they had been afraid of, and in due time arrived safe in Judea.

Verse 24
Ezra 8:24. Then I separated twelve of the chief of the priests — With whom he might intrust the gifts that had been offered for the temple. Having committed the keeping of them to God, he also committed the keeping of them, under God, to proper men, whose business it should be to watch over and take care of them. Thus our prayers must always be seconded with our endeavours; the care of Christ’s gospel, his church and ordinances, must not be so left with him, but that it must also be committed to faithful men, 2 Timothy 2:2.

Verse 25
Ezra 8:25. And weighed unto them the silver and the gold — Because he expected to receive it from them again by weight. In all trusts, but especially sacred ones, we ought to be punctual, and preserve a right understanding on both sides. In Zerubbabel’s time the vessels were delivered by number, here by weight, that all might be forth-coming, and it might easily appear if any were missing.

Verse 26-27
Ezra 8:26-27. Six hundred and fifty talents of silver — Making, at f375 sterling to the talent, f243,750 sterling. And silver vessels a hundred talents — Making near f40,000 sterling. And of gold (probably in coin) a hundred talents — Which at f4,500 per talent, make f450,000 sterling. Also twenty basins of gold of a thousand drachms — About f1,000 sterling value. And two vessels of fine copper — As valuable as gold.

Verse 28-29
Ezra 8:28-29. I said, Ye are holy unto the Lord; the vessels are holy also — Being men consecrated to God’s service, you are bound, above all others, to be faithful in the discharge of your duty, especially being intrusted with holy things, which must be carefully delivered at Jerusalem, just as they were committed to your trust. Watch ye, and keep them, until ye weigh them, &c. — That they be not lost or embezzled, or mingled with other things, keep them together; keep them by themselves; keep them safe, till you weigh them in the temple, before the great men there.

Verse 31-32
Ezra 8:31-32. The hand of our God was upon us — To protect and strengthen us in so dangerous and long a journey. And he delivered us from the hand of the enemy — There were not only many enemies who hated them, and were desirous to cut them off; but many robbers, who watched for a booty, whom God either diverted some other way, or disheartened from attempting any thing against them. And of such as lay in wait by the way — To wit, in the direct way. From this it may be conjectured, that God inclined them to fetch a little compass, and to go a more unsuspected way, as they had begged of him. And abode there three days — Before Ezra opened out his commission, or did any thing material.

Verse 34
Ezra 8:34. All the weight was written at that time — There was a public record made of it; and the persons before mentioned, who brought the money and the vessels, were discharged by a public instrument signed by them that received it.

Verse 35
Ezra 8:35. Which were come out of the captivity — Namely, those new- comers whom God had safely conducted thither. Offered burnt-offerings unto the God of Israel — Whereby they acknowledged the Lord for their God, and expressed their gratitude for their restoration. Twelve he-goats for a sin-offering — For it is the atonement that secures every mercy to us, which will not be truly comfortable, unless iniquity be taken away, and our peace be made with God. They offer twelve bullocks, twelve he-goats, and ninety-six rams, (eight times twelve,) signifying the union of the two kingdoms. They did not any longer go two tribes one way, and ten tribes another; but all the twelve met by their representatives at the same altar.

Verse 36
Ezra 8:36. They delivered the king’s commissions to the lieutenants, and they furthered the people — Even the enemies of the Jews became their friends, yielded to Ezra’s commission, and, instead of hindering the people of God, furthered them, purely out of complaisance to the king. When he appeared moderate, they all coveted to appear so too. And the house of God — The completion of which they furthered, adorning and furnishing it with these vessels and other conveniences, and promoting God’s worship and service therein. 

09 Chapter 9 

Verse 1
Ezra 9:1. The princes came to me — Those who feared God, and understood that Ezra was come with a large commission and ample powers from the king, and with a design to reform all disorders, whereof this which they came to complain of was not the least: saying, The people, and the priests, &c., have not separated themselves from the people of the lands — From the heathen nations round about them, which God had expressly commanded them to do, (Deuteronomy 7:2-3,) but have associated with them both in trade and in conversation; have made themselves familiar with them; and, to complete the affinity, have taken the daughters of these heathen in marriages to their sons. Doing according to their abominations — Marrying promiscuously whomsoever they liked, as the heathen are wont to do, and imitating them in some of their wicked practices, into which they have been drawn by their heathenish affinities. To do abominations, is an expression, which, in Scripture language, generally means worshipping of idols; but here it seems only to signify imitating the heathen in promiscuous marriages with any nation whatsoever, a practice which, however, would soon have led them to commit idolatry.

Verse 2
Ezra 9:2. So that the holy seed, &c. — They are called a holy seed, because of the covenant which God had made with them, whereby they were constituted a peculiar people, separated from all other nations. Have mingled themselves with the people of those lands — Since their return, as may be gathered from Ezra 9:8-14. Yea, the hand of the princes and rulers hath been chief in this trespass — Who ought to have restrained the people from it by their authority and example; and who, by acting otherwise, have made the sin more general, and have involved themselves and the nation in the guilt of it. The case, certainly, was much the more dangerous, because the great men of the nation were the principal offenders; for through this the people would be freed from all fear of punishment, and therefore would the more readily imitate their bad example. It is probable the princes, who informed Ezra of this enormous practice, had endeavoured to reform it, but could not, because they were opposed by men as great as themselves.

Verse 3
Ezra 9:3. When I heard this thing, I rent my garment and my mantle, &c. — Both my inner and my upper garment. This was a token, not only of his very great grief and sorrow, but of his sense of God’s displeasure at their conduct. For the Jews were wont to rend their clothes, when they apprehended God to be highly offended. And plucked off the hair of my head and of my beard — This was still a higher sign of exceeding great grief. For, in ordinary sorrow, they only neglected their hair, and let it hang down scattered in a careless manner; but this was used in bitter lamentations. And sat down astonied — Through grief and shame at their sin, that they should be so ungrateful to God, who had so lately delivered them from captivity; and through an apprehension of some great and dreadful judgment befalling them, because of so open a violation of the divine law, the transgression of which had formerly proved their ruin.

Verse 4
Ezra 9:4. Then were assembled unto me — To join with me, both in lamenting the sin, and in endeavouring to effect the redress of it; every one that trembled at the words of the God of Israel — Who stood in awe of God and of his word, and durst not violate his commands; or who feared his threatenings against those that did so, and trembled for fear of God’s judgments upon them, and upon the whole land for their sakes, as the following words imply. Compare Isaiah 66:2; Isaiah 66:5. Because of the transgression of those that had been carried away — To wit, into captivity, and were safely returned from it, but yet were little amended, either by their former banishment, or their late restoration. He speaks not of those who had lately come back with himself, but of those who had returned with Zerubbabel, and of their children. And I sat astonied until the evening sacrifice — When the people used to assemble together. All good people ought to own those that appear and act for God against vice and profaneness. Every one that fears God ought to stand by them, and do what he can to strengthen their hands.

Verse 5
Ezra 9:5. I rose up from my heaviness — From that mournful posture, and put myself into the posture of a petitioner. He did this at the time of the evening sacrifice, because then devout people used to come into the courts of the temple, that, hearing his confession, they likewise might be made sensible of the sins of the people. And he had an eye to that great propitiation, of which that sacrifice was a peculiar type.

Verse 6
Ezra 9:6. O my God, I am ashamed and blush — “Nothing can be more humble, devout, and pathetic, than this address, in which Ezra acknowledges that he was confounded when he thought of the greatness of their sins, which were ready to overwhelm them, and of the boldness and insolence of them beyond measure, even though they had seen the divine vengeance upon their forefathers in so terrible a manner, that they had not yet worn off the marks of his displeasure. He had, indeed, begun to show favour to some of them; but this so much the more aggravated their wickedness, in that, so soon after their restoration and settlement in their native country, they had returned to their old provocations, notwithstanding the many admonitions, in the law and the prophets, to have nothing to do with the people of Canaan, except it were to expel and drive them out. What then can we expect, says he, but the utter destruction of the small remnant that is left of us, if after all the punishment which God hath inflicted upon us, and now that he is beginning to be gracious unto us, we relapse into the same offences for which we have so severely suffered? For while we remain monuments of his mercy, and yet appear before him in our abominations, we must be dumb, and have nothing to plead in excuse of our detestable ingratitude.” — Dodd. For our iniquities — He includes himself in the number of the transgressors, because he himself was guilty of many sins; and because the princes and priests, and so many of the people, having done this, the guilt was now become national. Are increased over our head — Like deep waters, in which we are, as it were, drowned, and ready to perish.

Verse 7-8
Ezra 9:7-8. Since the days of our fathers have we been in a great trespass — We are not purged from the guilt of our fathers’ sins, but we are still feeling the sad effects of them; yea, and are repeating the same sins. And now for a little space grace hath been showed — It is but a little while since God hath delivered us, and yet we are already returned to our sin and folly. Or, we have enjoyed this favour but a little while, now we are sinning it away, and shortening our own happiness. To leave us a remnant to escape — That by his favour many of us should escape out of captivity; whom he calls but a remnant, because the greatest part of the Israelitish nation was yet in captivity. To give us a nail — Some kind of settlement; whereas before we were tossed and removed from place to place as our masters pleased. It is a metaphor from tents, which are fastened by cords and nails, or pins. In his holy place — In this holy land, as the land of Judah is called, Zechariah 2:12. Or, in Jerusalem, called the holy city, (Nehemiah 11:1; Nehemiah 11:18; Daniel 10:24,) which is peculiarly mentioned, because of the temple, which was the nail that fastened their tents, and gave them some hopes of continuing in their land. That our God may lighten our eyes — That he might revive and comfort our hearts. For, as darkness is often put for a state of sorrow and affliction, so light is put for joy and comfort. And give us a little reviving in our bondage — For we are not quite delivered, being even here in subjection to our former lords.

Verse 9
Ezra 9:9. For we were bondmen — In greater bondage than that in which we now are. Our God hath extended mercy to us in the sight of the kings of Persia — Hath given us to find favour in their eyes. To give us a reviving — To recover us from the grave of dreadful calamities in which we lay, like dead men and dry bones, Ezekiel 37:1. To repair the desolations thereof — Of the temple: either to build the house where there was only a heap of the ruins of the old temple, or to frequent and celebrate the worship of God in that place which had long lain desolate and neglected. And to give us a wall — The protection of the kings of Persia, whose edicts were their security against all those enemies wherewith they were encompassed: and the gracious providence of God, which had planted them in their own land, and watched over them from time to time.

Verse 10
Ezra 9:10. And now, what shall we say after this? — What apology can we make for ourselves, after thou hast conferred such great and high favours upon us, and we have so grossly abused them?

Verse 11-12
Ezra 9:11-12. Is an unclean land with the filthiness of the people of the lands — Or, of these lands, which are round about it. This expresses the cause or matter of this uncleanness: the land was not unclean of itself, but only polluted by the filthiness of its inhabitants. Give not your daughters unto their sons, &c., that ye may be strong — Although you may fancy making leagues and marriages with them is the only way to establish you, yet, I assure you, it will weaken and ruin you, and the contrary course will make you strong.

Verse 13-14
Ezra 9:13-14. After all that is come upon us for our evil deeds — After all our sore sufferings for our sins. Seeing thou hast punished us less than our iniquities deserve — After all thy favours shown us in the mitigation of thy judgments. And hast given us such deliverance as this — So full, so sudden, so unexpected and amazing, not only to our enemies, but also to ourselves. Should we again break thy commandments, &c. — Was this a fit and just requital of all thy kindnesses? Was this thy end and design in these actions? Wilt thou take this well at our hands? That there should be no remnant nor escaping — Can we reasonably expect any thing from thee less than utter ruin?

Verse 15
Ezra 9:15. O Lord, thou art righteous — A just and holy God, who hatest, and wilt infallibly punish, sin and sinners. Or, thou art merciful, for the Hebrew word here rendered righteous, often signifies merciful. Notwithstanding all our sins, thou hast not utterly destroyed us, but left us a remnant; for we remain yet escaped — Not entirely destroyed, not punished as we deserved. Behold, we are before thee in our trespasses — We are here in thy presence, and so are all our sins; we are arraigning ourselves before thy tribunal, acknowledging thee to be just if thou destroy us. For we cannot stand before thee — In judgment, as that word is often used; we must needs fall and perish at thy presence. 

10 Chapter 10 

Verse 1
Ezra 10:1. There assembled unto him a very great congregation — The account of his grief and public expressions thereof in the court before the temple, being in an instant dispersed over all the city, brought a great company together; of men, women, and children — Awakened by the words and examples of this holy priest and wise ruler. See what a happy influence the example of great ones may have on their inferiors!

Verse 2
Ezra 10:2. We have trespassed against our God — He says we, in the name of the people, and their several families, and his own among the rest. For this man’s name is not in the following catalogue, but there we have his father Jehiel, and his father’s brethren, five other sons of his grandfather Elam, Ezra 10:26. It was therefore an evidence of his great courage and disinterested faithfulness, that he durst so freely discharge his duty, whereby he showed that he honoured God more than his nearest and dearest relations, and set an admirable example of zealous integrity. And have taken strange wives — Into conjugal society with ourselves. Yet now there is hope in Israel concerning this thing — The case is sad, but not desperate: the disease threatening, but not incurable. Our ruin may yet be prevented by repentance and reformation. And there is hope that the people may be reformed, the guilty reclaimed, a stop put to the spreading of the contagion, and so the judgments which the sin deserves may be prevented. Therefore, let us not sorrow like persons without hope, or sit down in despair, but let us fall upon action, and amend our errors, and then trust to God’s mercy.

Verse 3
Ezra 10:3. To put away all the wives, and such as are born of them — If this seem to any to have been an act of great severity, if not injustice, “let it be observed that the law (Deuteronomy 7:1, &c.) was express, and enforced with weighty reasons against these pagan marriages; and, therefore, since whatever is done contrary to law is, ipso facto, null and void, these marriages with idolatrous women, which were strictly forbidden by God, were, properly speaking, no marriages at all; and the children which proceeded from them were in no better condition than those whom we call bastards. No interposition of civil authority was therefore needful to dissolve these marriages; the infidelity and idolatry of the party espoused were as much an interdiction as any the most proximate degree of consanguinity, which, by the laws of all civilized nations, is known to vacate the marriage. But even suppose the civil authority thought proper to interpose in this matter, yet wherein had the Jews any reason to complain, if, in just punishment of their wilful breach of a known and positive law, they were excluded from cohabiting with these illegal wives; those Jews, who, for every light and trivial cause, made no scruple to give even their lawful wives a bill of divorcement, and might, therefore, with much less difficulty, be supposed willing to repudiate those whom the laws of their God, for fear of their catching the infection of idolatry, had forbidden them to live with?” — Dodd. See Selden, Uxor. Hebrews, 50:3, c. 18. It may be observed further here, that these wives and children were only cast out of the commonwealth of Israel, but were not utterly forsaken: probably care was taken by authority that they should have some provision made for them. For all was to be done according to the counsel of Ezra, and other good men, who feared God, and would not enjoin or advise any thing that was unjust or unmerciful. They would also probably take care that the children should be educated in the Jewish religion.

Verse 4-5
Ezra 10:4-5. Arise, for this matter belongeth unto thee — Who hast a perfect knowledge of the law, and full power from the king of Persia to see every thing done according to it; and who hast most skill to manage this matter. We also will be with thee: be of good courage — He promises him his assistance, and that of many other principal persons, which might give him confidence of success. Then arose Ezra, and made the chief priests, &c., to swear — He admonished them of their duty in the name of God, and then persuaded them to take a solemn oath, which they did, to put away their strange wives.

Verse 6
Ezra 10:6. Then rose up Ezra from before the house — This seems to imply that he made them swear before he would rise up; and went into the chamber of Johanan — That, with the princes and elders, he might consult about the execution of their resolution. And when he came thither — The word when is not in the Hebrew: the clause, therefore, had better be translated, Till he came thither; that is, till he saw something done, he ate nothing.

Verse 8
Ezra 10:8. That whosoever would not come, &c., all his substance should be forfeited — In the Hebrew it is devoted, which signifies that his goods were to be so forfeited as to become sacred to God, and so rendered incapable of being restored to the former owner, being put into the treasury of God’s house. And himself separated from the congregation, &c. — No longer counted a Hebrew, but looked upon as a Gentile, and excluded all communication with the Israelites: shut out from the church, and people, and house, and public worship of God: “excommunicated,” says Mr. Locke, “by which he was excluded from all society; was not permitted to come within four cubits of the altar till absolved upon repentance. After sixty days contumacy, the anathema or execration followed, which, however, was rescinded upon repentance: nevertheless, it was not allowable for any one to kill the person under such an anathema, but he might be supported in a tent or cottage entirely separated from all society.” See Dodd.

Verse 9
Ezra 10:9. Then all the men of Judah and Benjamin, &c. — Not only of these two tribes, as appears from the following catalogue, in which there are priests and Levites; but all the Israelites, (Ezra 10:25,) who are thus described, because the greatest part of them were of these tribes, though others were mixed with them: and because they all now dwelt in that land, which formerly was appropriated to those tribes. All the people sat in the street — Hebrew, ברחוב, birchob, LXX., εν πλατεια, in a broad, open place, of the house of God. Houbigant renders it, the court, namely, that in which the people stood when they worshipped. This, lying open, and not being yet enclosed by a wall, as may be conjectured from Nehemiah 2:8, is called in the original an open place, or street, and not חצר, chatser, the name usually given to the court. Here the people were not only within view of the temple, but in a place adjoining to it, that so they might be as in God’s presence, and be thereby awed to a more faithful and vigorous prosecution of their work. Trembling because of this matter — The offence they had committed against God, and the consequences thereof; and for the great rain — Hebrew, ם i הגשׁמי, haggeshamim, the rains, or showers. It was now the depth of winter, when the rains in Judea are extremely cold; and the people seem to have taken the heavy rains on this occasion as a token of God’s displeasure. 

Verse 11-12
Ezra 10:11-12. Make confession unto the Lord; and do his pleasure — You have sinfully pleased yourselves, now please God, by your obedience to his command. And separate yourselves from your strange wives — There being no mention made here of putting away their children, but only their wives, it has been thought by some that they kept their children, and, by circumcision, dedicated them to God. For, though Shechaniah proposed the putting them away, yet it may seem not improbable that Ezra, to whom the matter was referred, when he came to order what should be actually done, mitigated the severity of the proposal. As thou hast said, so must we do — They saw no other remedy, and so submitted to what he required.

Verse 14
Ezra 10:14. Let now our rulers stand — They propose that the rulers in Jerusalem should meet, to take cognizance of this matter, and to judge and determine in all particular cases: and that, at appointed times, the offenders in every city should be brought before them by the elders and judges of those cities, who should either testify against them for offending, or witness that they had seen the divorces made, and their strange wives put away. For these elders and judges of the several cities were best able to inform the great council at Jerusalem, concerning the quality of the persons accused, and all matters of fact, and circumstances. And this proceeding, they proposed, should continue as long as there remained any thing to be done in this business, that the wrath of God might be turned away from them.

Verse 15
Ezra 10:15. Only Jonathan and Jahaziah were employed — To take care that the business should be executed in the manner proposed, that the officers and delinquents of every city should come successively, in convenient time and order, as these should appoint, to keep an exact account of the whole transaction, and of the names of the cities and persons whose causes were despatched; to give notice to others to come in their turns; and to prepare the business for the hearing of the judges. These two were priests, as their helpers were Levites, that so they might inform the persons concerned, in any matter of doubt.

Verse 16-17
Ezra 10:16-17. Ezra the priest, &c., were separated, and sat down — Sequestered themselves from all other business, and gave themselves wholly to this. They made an end, by the first day of the first month — Three months, therefore, were spent in this disquisition, which shows that it was very exact. 

Verse 18-19
Ezra 10:18-19. Among the sons of the priests there were found, &c. — No wonder the people broke the law, when so many of those who were supposed to understand it best, namely, the priests, yea, some of the sons of the high-priest, set them such a foul example of lust and levity. And they gave their hands — They covenanted or swore by giving their hands, which was the usual ceremony in such cases, to put away their strange wives, and avoid such offences in future. Offered a ram of the flock for their trespass — Hereby confessing their guilt, and the desert of it, humbly suing for pardon, and taking the prescribed way of obtaining it, by bringing the trespass-offering appointed in the law, Leviticus 6:6. All those named to the end of Ezra 10:22, were priests, who, being deep in this guilt, and public persons, imboldened others to go fearlessly into the same sin.

Verse 25
Ezra 10:25. Moreover of Israel — Of the people of Israel, distinguished from the priests and Levites hitherto named, who before, Ezra 10:9, were called Judah and Benjamin.

Verse 44
Ezra 10:44. All these had taken strange wives — “The number is not very great,” says Dr. Dodd, “if compared with all who came out of captivity; but they seem to have been eminent persons, and their examples would, doubtless, have spread the contagion, if a speedy stop had not been put to the evil.” Some of them had wives by whom they had children — This implies, that most of their wives were barren; which came to pass by God’s special providence, to manifest his displeasure against such matches, and that the putting them away might not be encumbered with too many difficulties. One would think this grievance altogether removed; yet we meet with it again, Nehemiah 13:22. Such corruptions are easily and insensibly brought in, though not easily purged out. The best reformers can but do their endeavour. It is only the Redeemer himself, who, when he cometh to Sion, will effectually turn away ungodliness from Jacob. It may not be amiss to add here a remark of Mr. Locke: “Justin Martyr, in his dialogue with Trypho, says that the following speech of Ezra was in the ancient Hebrew copies of the Bible, but was expunged by the Jews, namely: ‘And Ezra said to the people, This passover is our Saviour, and our Refuge,’ (namely, a type of him,) ‘and if you will be persuaded of it, and will let it enter into your hearts, that we are to humble him in a sign, and afterward shall believe in him, this place shall not be destroyed for ever, saith the God of hosts; but if you believe not in him, neither hearken to his preaching, ye shall be a laughingstock to the Gentiles.’”

